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DISCOURSE 


The Natu ire of Man, his STATE in this 
WOT his DEATH, and what he is 
-amediately after DEATH H:; 


IN WHICH, 


The Difference between the Righteous Aud the 
Wicked, is Examined and Stated ; and the Great Queſtion 
evidently determined ; viz. Whether Man, by Obedience 
to GO D's Word, gradually riſes up into the ſublime and 
happy State of Angelical Exiſtence 3 or, by Diſobedience, 
naturally falls down into p Torment, and the vileſt Claſs of 
Beings. % 
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EF there be no Life after 
MY 7s, and Man has no Facul- 
dies, or Powers, but what the 
%& Brutzs have: Then, he has 
Wo, nothing to do, but, like them, 
co enjoy his /enſual Faculties; 

m and when they are worn out, 
to die, and ſo return peaceably to the Duſt 


from whence he was taken. 


A 2 Upon 


1 


Upon ſuppoſing this to be the Real State of 
Man, all your witty Raillery and ſevere Re- 
flexions upon Religion are juſt and lauda- 

ble, your Actions void of Guilt, and your 
way of Life (tho* very free in a modern Senſe) 
yet without hazard. 

But if, on the other hand, Man has Intel- 
ledtual Faculties, as well as Senſual; if he is a 
Compound of the Angelica], or Rational, Na- 
ture, as well as the Brutal: and, if by improving 
his Rational or Angelical Nature in the Light 
and Purity of God's Word, he is capable of 
Tiling in the Excellence of his Exiſtence, even 
into the ſublime and glorious Dignity of An- 
gelical Being: Or, by a Contempt thereof, 
liable to fall down into the low and vile Rank 
of Devils. / 
That is, If Man has within him an immor- 
ta] Soul, and there be ſuch a thing as true Re- 
ligion, to guard that immortal Being from 
Shame and Torment in a Future State, and 
fix it, at Death, in Manſions of endleſs Bliſs. 
Then your Thoughts are quite wrong, your 
Actions guilty and hazardous, and your Mirth 
and Banter only ſporting with your own Dam- 
nation. 

In this view of Things, Religion is the 
greateſt Concern and higheſt Wiſdom of Man, 
and what ought to be his firſt Enquiry and 
chief Care. Nay, in compariſon of this, all 
other Enquiries are Folly, and all Purſuits Va- 
nity. For, what will it ſignify after a few 
Years more, tho' I was by my Enquiries 

| _* Maſter. 


C51] 
Maſter of all * Knowledge, except the Know- 
ledge of the way of Life? And, what would. 
it profit me, if by my purſuit I could gain 
the whole World, if at laſt I loſe my own 
Soul? If, after a ſhort and comfortleſs Life, a 
Life not worth holding for the fake of this 
World, my inward and immortal Part muſt be 
Mled with Shame and Confuſion, and be exqui- 
ſitely tormented and inſolently reproached by 
Devils, and | my ſelf be ſunk into the moſt ig- 
nominious Claſs of Beings, to be everlaſtingly 
prey'd upon by the Worm of Conſcience, and 
eternal Fire; and fo endure that for ever 
which I ſhould gladly give the whole World, if 
in my Power, rather than ſuffer one day. 
Now, Sir! As this muſt neceſſarily, and in- 
evitably be the Caſe, upon the ſuppoſal of a 
Future State: So, upon that Preſumption, the 
truly Religious Man is the only Wiſe Man, 
and all others muſt be + Fools Meats as final- 
ly rejecting the greateft Happineſs, even the 
Enjoyment of God, and all | rational and 
moral Good ; and at the fame time plunging 
themſelves into endleſs Shame and Evil. 
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All buman, outward, Knowledge, at Death, periſheth, 
but the inward Knowledge of Chriſt, enlightning and purify- 
ing the Mind, abides for ever; and therefore tho" a man has 
all Knowledge, except ghe Knowledge of Chriſt and him 
crucibed, he at laſt will die a Fool. 

T 'Tis an infallible Truth, that Man was created to be 
happy 3; and 'tis as infallible that he is liable to Pain and Mi- 


ſery ; and 'tis as infallible as either, that that Man is a Fool. 


in the higheſt Degree, that does not take care to fecure his 
Happineſs, and avoid Miſery. 8 A 


| Moral Good is as delightful to the rational, inward, * 


Man, as ſenſual Good is to the ſenſual, or outward, Man. 


. 


[6] 
And that this is the true State of Things, 
and muſt be ſo, I ſhall demonſtrate with the 
cleareſt Evidence, ſo as to raiſe the inward 
Sentiment, and beget the Approbation of it, 
in every conſiderable Man, even beyond the 
leaſt Rational grounds of Contradiction, from 


the following united Conſiderations. * 


I. The Nature of Gov. 


3 W II. The fixt and unalterable Laws of Plea- 
ſure and Pain eſtabliſn'd by him, with 
regard to his Creatures. 


ER. III. The Nature or Perceptive Powers or 
1 Principles of Man, who is endowed by 
|| his Creator, not only with a Capacity 
of receiving, (thro? the bodily Mediums 
or Canals of the outward Senſes,) out- 
ward, ſenſual, and tranſitory Pleaſure 
and Pain; but likewiſe with rational, 
inward, and moral, Principles, to re- 
ceive rational, inward, and eternal 
Pleaſure or Pain; and conſequently 
Man, as a rational and moral Being, 
or endowed with angelical or moral 
Life, is framed to be eternally affected 
with Pleaſure or Pain; i. e. with agree- 
able or diſagreeable Perceptions, inde- 
pendently on Matter, or the Body, 
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God, ſo we perceive in him. He 


I. As to the Nature of God, The Nature 
He is an Independent, Infinite, of God. 
Eternal *, and Omnipreſent Being, Act, or 
Spirit 3 abſolutely Perfect, containing in his 
Nature eſſential Life, Light and Goodneſs. In 
ſhort, God is, (as he ſtiles himſelf ) the I am 
THAT I AM, or real Self. Exiſtent Being. 
The firſt without any Cauſe, and the Cauſe 
and Support of all other Beings; for in God, 
we live and move, and all things have their 


ſeveral Beings. 


And as we live and move in The Power 
of Perception 
muſt be the Source and Fountain — 1 


of all our Perceptions, whether 
good or evil, delightful or painful; becauſe 


it is no more within the Compaſs of any Crea- 


ture, (tho* of the higheſt Order) to give a 


— —— 


* As God is eternal, our Beings muſt ſpring up, and all 
our Actions be, within his Eternity. And as he is Infinite, 
all our Actions mult lie before him who is every where. 
'Tis true, the outward Act paſſeth away, but the internal 
Form or Spirit of it remains in the Mind, and the Mind is 
long after affected with it, according as it is morally good 
or evil. And thus we find for a Murderer, Adulterer, or 
perjured Perſon to ſee the ghaſtly Ghoſt or inward Form of 
the ſeveral Crimes of Murder, Adultery, or Perjury, by Re- 
flexion or Remembrance, even thro' the faint Veil of Fleſh, 
is a diſmal Spectacle ; but to ſee it united to a Man's (elf, 
or, as it were, face to face, when a naked Spirit, muſt be 


greatly amazing. 


+ Perception is an Act of Life, and immediately com- 


municated from God, who is eſſential and omnipreſent Life, 


and the Fountain of all Derivative Life. And fo, all Per- 
ceptions are of an internal and ſpiritual Nature, and not ma- 


terial, becauſe Matter is impenetrable, and incapable of rg 


ceiving within it's Particles, Ideas, or Perceptions. a 


perceptive 


* 
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perceptive Power, or alter the Laws of Pleaſure 
or Pain, annexed to the perceptive Faculty, 
than it 1s to create, or make a Being out of 
Nothing. 
| And therefore, as all rational Creatures live 
| | and move in God; but, in their Probati- ; 
U — onary State, move differently; ſome agree- * 
it | a 7 . . '* as 
ii ably, others difagreeably, to his Will, or, 


the exalting perfecting Rule of Action that 

| he has given them, ſo they accordingly 

it riſe or fall in the Dignity or Excellence of 

I their Exiſtence, *till at laſt, they are ſeverally 

i and finally fixed in different States of Good or 

if Evil, of Joy or Torment. 

i! | Thoſe that thro? Faith act ac 
if = — cording to the Will of God, and 

5 * 88 improve their Rational Life, by 

| lick Life. the exalting Light and Purity of 
* his Word, become children of 
Light, and ſo gradually riſe up into ſuch a 

[it glorious and exalted State of F Exiſtence, as 

i to have a comfortable Communion with God 

i here, and at laſt (like the holy Angels) to be 

| — with his Light, Love, and Goodneſs, here- 

Ih after. 

| Thoſe on the other hand, who act contrary to 
ft God's Law, and refuſe or neglect to improve 


1 themſelves in the Light and Purity of his Word, 
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+ The riſe of a Child into a Man, and the fame Man 
maltiply'd (in his offspring) into fevers] others, is as won- 
derſul as 2 Man's rifing up (by the Direction of God) into 
a State equal in Glory and Bliſs to that of the holy Angels; 
and the exalting change from Seeds to Flowers or Trees, or 
from motionleſs Eggs to beautiful and living Beings, is ſtill 
more wonderful. 4 57468 Bs es | 
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become Children of Darkneſs, and by a con- 
tinued Progreſs in that State of Contempt and 
Diſobedience, at laſt become Pe or ra- 
& tionally dead, ſo as to be cut off from all vital 
Enjoy ment of God, and rational Objects in 
the ſpiritual World; juſt as a Man by the 
loſs of his Eyes is cut off from the Enjoyment 
of all viſible Objects in the ſenſual World, ag 
will more fully appear from the ſecond Conſi- 


deration, viz. 


II. The fix'd and unalterable Laws of Plea- 


ſure and Pain, eſtabliſhed by God with regard 
to his Creatures. 


Now, as to all Pleaſure and Pain, or agree 
able and diſagreeable Perceptions, they ariſe 
and ſpring up in Man, 3 
to the divine Appointment. Plea- Tie ground 
fure ariſes from the Divine Will 7 
and Order in things: Pain ſprings 
from a Diſagreement or Oppoſition to the 
eſtabliſhed Will and Order of God, who is 
the Fountain and Spring of all Perceptions. 

Thus all Pleaſure both in the outward or 
| ſenſual World, as well as in the inward or ſpiri- 
tual World, ariſes from a delightful Agree- 
ment ſettled by the God of Nature, betwixt 
the vital exjoying Powers, and the Objects en- 
joyed. In that caſe, Pleaſure naturally and 
neceſſarily ſprings up from the Act of Enjoy- 
ment. | 
: _ — = the other hand, all Pain ſprings 

rom Diſorder, or Motion, oppo- 
ſite to the regular Frame of the * Pala — 
gujoying Powers, or elſe from Miſery. 


B the 


and Pain, 


1 10,1 
the want of ſuitable Objects to enjoy. In 
this caſe, Pain and Miſery naturally and in- 
evitably follow; That is, it is the Concurrence 
and Approbation of God with his ſettled Laws of 
Nature that creates the Pleaſure ; and it is his 
contraritty to the Breach of his Laws of Nature, 

that Pain ſprings from. This holds good both 
in the ſenſual and rational Life, or in the ſen- 
ſual and rational World. 3 N 
Tpheſe are Truths evident to all ſerious En- 
quirers, every Man's Experience confirming 
them. T 
Thus, for inſtance, if an hungry, Man be 
refreſhed with proper Food, Plea/ire muſt ſpring 
up from without; or, if a Man do a virtuous 7 
or charitable Action, Pleaſure. muſt ſpring. up 
from within; i. e. from the delightful Appro- |” 
bation of God, upon, or in, the Mind. - 
And ſo likewiſe, on the other hand, with re- 
gard to Pain, if a Man receive a Wound upon 
his Body, or the Breach'of a Limb; from that 
outward or bodily Diforder, Pain naturally“ 
ſprings up in the Mind, or perceptive Part, 
from without. Ro e- a 
Or, if he conceives Miſchief and commits 
Sin; ſuppoſe Murder, Adultery, Tags, Sc. 
Pain naturally ſprings up from the guilty Diſ- 
agreement, and Contrariety to God's Law, in the 
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* All Pain is occaſioned by the Reception of diſorderly and 
it regular Perceptions, or unnatural Ideas in the Soul- Hence 
. the Pain occaſioned by a broken Bone, an Ulcer, or the like 
1 Evils, ſprings trom the irregular and unnatural Ideas that are 
| conveyed into the Soul from theſe diſorderly Breaches upon 

| God's handy-work. And fo eternal Diſorder in the frame 
| of unregenerate Man, will occaſion eternal Torment. 3 


* 
* 


1 K 
Mind within. The former is called ſenſual, 
outward, or bodily Pain, becauſe it is occaſioned 
by the Body without. The latter is called ſpi- 


*Z ritual, mental, or inward Pain, becauſe it 
>” ſprings from objective or moral Evil, in the 
+ Mind within. | | 


Thus the Soul naturally receives from Acti- 
ons morally Good, an internal Perception of 
Pleaſure; and from Actions morally evil, the 


Perception of Pain. 


And ſo, you ſee that Pleaſure 3 


or Pain of Man is twofold; the 

Was | P or Pain of 
dne Senſual, the other Spiritual; Man twofold. 
I. e. the one ſprings from out- $a) outs 
ward ſenſual things; the other from inward, 
rational, or mental things; which leads me in 
the third and laſt Place, 


III. To ſhew, (as a neceſſary Conſequence 


4 from the Nature of Man) that he muſt im- 
mediately upon Death, be fixt in a State of 
© endleſs Enjoyment, or endleſs Pain. | 


Now, Mankind is a compound of {wo Na- 
tures, viz, the Brutal and Ange- 
lical, or the Senſual and Rational; Man, what? 
and ſo in Man there is an Union 
of the ſenſual and rational Life: Hence Man 
is a Member of both Worlds, i. e. a Member 
of the outward, ſenſual, and tranſitory World, 
and a Member of the inward, rational, and 
eternal World, or Nature; and, accordingly, 
He has Faculties, or Powers, fix'd in his Be- 
ing for the Enjoyment of both Worlds; viz. 
rational, and moral, or angelical Faculties, to 
enjoy rational, moral, or - heavenly Objects 

B 2 | and 
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and ſenſual or brutal Powers, to enjoy ſenſual 
and worldly Objects, Re ne WE 
And the ſeveral Faculties of the rational 
Life in Man, are as different and diſtin from 
the Faculties of the ſenſual Life, as any 
two Beings in Nature; inſomuch that what is 
applicable to the one, can't be apply'd to the 
other; for inſtance, Knowledge, Juſtice, Ho- 
lineſs on one hand, or Sin and Wickedneſs on 
the other, reſide ſolely in the Perſon, or Ra- 
tional Man, and can no more belong to the 
Body, or outward ſenſual Man, than length, 
and breadth can be applied to Truth or Juſtice. 
And it would be altogether as ridiculous to ſay, 
the Body, or a piece of Matter, was perjur'd, un- 
Juſt, or proud, or a lyar ; as to ſay, ſo many 
inchesof Reaſon and Truth, or ſo much breadth 
of Uprightneſs and Charity. Affirmations on 
both Sides are Abſurdities and Inconfiſtencies 
in Nature, and what none can affirm that has 
any Tafte of moral Good or Evil. 
And this infallable Foundation being fix'd, 
we may accordingly obſerve, that as Man 
by the Tenour of his cutward or bodily Part, 
has ſeveral outward Principles, or occaſional 
Mediums -of Enjoyment, as the Eye, the 
Ear, the Taſte, the Palate, Sc. by virtue of 
which he is delighted wich ſeveral Objects in 
the outward World: So by the inward or rati- 
onal Part, the Soul, he 5 28 
N inward, ſpiritual enjoying Princi- 
—— inward ples, or _— Faculties, ſuch 
; as the Underſtanding, Will, Af- 
fections, and Conſcience, by Virtue of which 
he is capable to receive inward, ſpiritual, and 
eternal 'Pleaſure, in the rational World, even 
| to 
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to be made Partaker of the Divine Nature, 
to taſte of his Goodneſs, and become a Tem- 
ple or Receptacle of his Omnipreſent Light 
and Glory. 

This will evidently appear, if we take a 


more diſtinct View of. the rational or in- 


ward Man, ir his intellectual and moral 
Powers. 

His Intellectual, or rational Faculty is Vi- 
tal and Perceptive; and, as ſuch, has by the 
ſtated Laws of our Creator, a delightful 
+ Taſte and Reliſh of Knowledge and T ruth, 
as the vive Power or Faculty has of Light 
and Beauty, or the Ear of Muſick ; Nay, 
it hungers and thirſts after it, as a hungry 
Man does for Food and Suſtenance, and thus 
Knowledge is as much the Object of Deſire 
and Delgbt to the rational Faculty, as Meat 
is to the Taſte, And, on the other hand, 
it naturally abhors Error and Falſhood as 


_  - ” 


But then, Outward Knowledge cannot fatis- 
fy: No! nothing can give it perfect Satisfaction 
and compleat Happineſs, but the Word, even 
the ever-living Word of God, which is the eter- 
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* The Mind has two Faculties, or eternal Principles, 
viz. the Underflanding and Will, the delightful Objects of 
which, are Truth and Goodneſs, Ferum & bonum. 


+ With what * — and Delight do Men receive 
the Knowledge of Hiſtory, News, and various Truths and 
Seiences, into their rational and intellectual Powers ? which 
they could not do, except chat Power was Vital, and Spi- 
ritual, and had a Perceptive Faculty or Qzalizy united 
o N. 
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nal Delight, and * Food of the Holy Angels 
and Bleſſed Spirits, and in whoſe Light they ſee 
God, and all Beings in their Vital Forms, accor- 
ding to their beautiful Exiſtence and Order in 
the Divine Will. 

As to all other Light and Knowledge, ſuch 
as Languages, Mathematics, Common- Law, 
Aſtronomy, Phyſic, Sc. they amuſe, delight 
and improve Men only as Inhabitants of his 
World ; that is, all Knowledge of this kind is 
properly of 'an outward Nature, or relating 
to things without us, and ſo at Death is quite 
uſeleſs, and of ng advantage to us in a Future 
State, where none are truly wiſe but they who 
are taught of God in his Word . And this is 
the true Reaſon that ſeveral Mathematicians, 
Aſtronomers, Virtuoſo's, and other learned Men, 
are oftentimes as ignorant of things ſpiritual and 


| heavenly, as the moſt ſtupid Miſers or worthleſs 


Debauchees. 
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* It is highly entertaining to the rational Man, to hear a 
fine beautiful rational Diſcourſe from another Man: but, to 
feed inceſſantly upon the Word of God, in it's living Light 
and true Goodneſs, and in it's creating, preſerving and per- 
fecting Powers, is the compleat Happineſs of rational Crea- 
tures ; adequate Pleaſure, at once, to all their Faculties. 

But on the other hand, to hear this Almighty Word (which 
is quick and powerful, c. Hebr. iv. 12.) in it's Wrath and 
condemning Power, muſt, at once, ſtrike into the Soul, that 
was made by it, inconceiveable Torment, full Meaſures of 
Pain and Anguiſh. 

+ I ſee no Difference (with regard to heavenly Preparation) 
betwixt thoſe who ſpend their whole time in the Purſuit of 
outward Money and outward Knowledge: they both unite 
their Souls to Objects equally uſeleſs alter Death. | 


, 
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The Moral Power of Will and Affections is 
alſo vital and perceptive, and as ſuch receive 
inceſſant and great Delight from the Objective 
Excellence or Beauty of Moral Good Ing 
within; and on the other hand, is naturally at- 
>” feed with Pain from Sin and Moral Evil. 
And the reaſon of receiving a "=P 
Coaſtant Deigbifrom Moral Good, . ue, ground 
and Pain from Moral Evil, is ind Evil. 
becauſe all Moral Good is found- 3 
ed upon Obedience to God's Will, and ſo is at- 
tended with his Approbation, which is a ſpring 
of Joy to the Obedient. And Moral Evil is 
founded upon Diſobedience to God, and ſo is at- 
tended with his Diſpleaſure; which is a ſure 
# Spring of Torment, (ſooner or later) to the 
# Diſobedient.,, _ „ n 
Agreeably hereto, Every Man's Experience 
teaches him that when he does that which is vir- 
& tuous and right, the Reſult of that Action is a 
delightful feeling of the Approbation of God in 
his Mind. On the other. hand, if he violates. 
the Laws of Virtue and Morality, and does E-. 
vil, Shame, and Miſery, evenfrom the ſmalleſt 
Tranſgreſſions (except his Conſcience be ſeared). 
naturally.follow ; and, in ſome Sins, the vileſt 
Reprobate cannot ward off the painful Admo- 
nitions of his wounded Spirit, but is as unavoi- 
dably ſtung with an inviſible Arrow, and af- 
fected with Torment, as he could be at the: 
breach of an outward Limb, or the moſt dan- 
gerous Wound upon his Body, 

There is one thing (ſaith a Noble Writer,) 
which to a rational Creature muſt be. offenſive: 
and grievous, viz. ** To have the Reflexion 
in his Mind of any unjuſt Action or Beha- 
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* yjour which he knows to be naturally odious, 
« morally deformed, and ill-deſerving.“ 

So that you ſee Intellectual Light and“ Moral 
Good are the ſame to the Rational, Inward 
Man; as Health, and all outward Treaſure are 
to the outward or ſenſual Man; that is, in ſnort, 
they are ſo many Principles in the Mind or in- 
ward Man, to convey inceſſantly the Emotions 
of Spiritual Delight and Pleaſure from the Ap- 
probation and Goodneſs of God, the Upholder 
of our Beings, and Cauſe of all Perceptions 1 

And on the other hand, Sin, or Moral Evil, 
is an eternal Spring or Principle of Miſery Na- 
turally and directly, a curſed and impure Root, 
naturally kindling the Wrath and Diſpleaſyre of 
God in the inward and Moral Man; as great 
an Evil to the rational Man, as Wounds and 


- = 


Sores are to the outward or Senſual Man. 
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By the very Frame of our Nature, Moral Good is the: 
by Dehghi, and Moral Evil + Ocoalion'of 227 
1 Pain. $1177 he 21 Fu. 

ence we are enjoined to £64 an tr of 

5 becauſe they are n e of 74 

ind, or inward Man. | 
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- Every Six is contrary to, or a Breach upon, the Na = 
Coaſtitution or Frame of the Soul; and ſo begots in the Min 
or Soul (which is God's Image) a Principle of Contrarirty 
and Diſagreement to God, who is living and eſſential God, 


and thereby fixes in the Soul cr inward Man, a conftapt ſpry 

of Shame and Torment. For Inſtance, a Che is a breach upon 

the inward Man, as created: in the Image of God's Vurb, and 

conſequently an inceſſant. Spring af Shame; and Torqmem; 
And tf a Word ſpoken is phyſically tranlient, yet jtis m 

ä manent; for as to it's moral Efficacy, no more is required, 
r it's objective Exiſtence in the Minds of thoſe that once 


= - FY ? * 
* \ + # 1 hk * TEE + 54 


And 


„ 


7 R * 4 T - 
25 C7 
— hd bd 


e 
. or 


rr 


1 
And indeed, as Virtue and Vice are ſo eſſenti- 
ally different in their Nature, that“ Virſie is of 


of a beautiful, amiable, and delighting, Form 


and Vice or Sin is black and wn and as 
Men's Actions (good or evil) ate their proper 
+ Off. f Til 0 ſo much part of themſelves, 


as all Men have unavgidably a perceptive and 


feeling Relation to them; it neceſſarily follows, 
that every Mind filled with Virtue and Hoime/s 

muſt ' have 'a delightful” Treaſure within, and 
every Mind filled with Sin, muſt have à Fund 
of G, Evil, difquieting Man as oft as he 
refle upon it. | . Fry wy 46) - 
Hence it js, that an honeſt, good Man, that 
has no Gohe or Wickedneſs 0 Bie Mind, is not 

aſhamed, or afraid, to open his Mind b 78 

ſion to any one; but, on the other hand, a Man 


gr that has Murder, Adultery, Pride, Envy, 


Theft, and the like, is aſhamed of himſelf, and 
durſt not open his Mind by Confeſſion, and 
zive Men.a view of what he is, or of his 
Filcneſs within him. So that he has actually 
within himſelf, Principles of Self-torment ;, and 
what he is aſhamed to looł upon, and what he 
is afraid others ſhould ſee.” 


- 
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® Virtue is beautiful and amiable, and renders the Perſon 
fo, in whom it reſides. Vice, on the other hand, is ugly 
and deteſtable, and' renders the Perſons ſo, in whom it rules, 
To clear the caſe, by an Inſtance or two: Suppoſe a Woman 
guilty of Murder, or Adultery ; does ſhe not thereby create 
laſting Object of Shame to herſelf, and Grief to her Hus- 
nd, and become quite different from what ſhe was in her 


- SF Of labern But how cold this'be, if hat Ni an 


225 oo no Exiſlance, Fu tormentin Betis to How! 
- 4 The rational /nward Man is as much related to thele, as 
the natural 125 is to the natural Off. ſpring. 

| E Here 
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Here is Demonſtration that there is an eſſen 
tial Difference within, betwixt the Righieous 
429 Wicked, as to Good or Evil, Delight or 
And now ſeeing the "Perceptive Powers of 
the rational, or inward, Man, are ſo ſtrongly 
affected thro' the Veil. of Fleſh,” with the 
Taſte: and Perception of Truth and Error, 
Good and Evil; how infinitely muſt it be de · 
lighted or tormented, when, upon Death, it 
comes into an immediate and conſtant Percepti- 
on of them, i. e. when it comes to feed upon 
the Light of Truth and living Goodneſs, and 
orderly Ideas, and the Beauty of Holineſs on 
one hand, or the Bitterneſs of Falſhood, diſ- 
orderly Ideas or Perceptions, and the deformi- 
ty of Sin, on the other? | Med. ah 
3 And then, in the next Place, 
The Eternity as the Perceptive Faculties of the 
of Spiritual x w- | yy 
Pleaſure and rational or inward Man, are Spi- 
Spiritual Pain. ritual and Immortal; and as the 
| Cauſe likewiſe ( viz, ſpiritual, 

Good or Evil) by which they are affected 
with ſpiritual Pleafure, or ſpiritual, Pain, re- 
mains by Nature unalterably united to them; 
it neceſſarily follows, from the eſtabliſhed and 
unchangeable Laws of Pleaſure and Pain, fixt 
by God himſelf in the rational Life of Man, 
that upon Death, the Wicked muſt be fixt in 
everlaſting Puniſhment, and the Righteous in 
Life, or Joy, Eternal; i. e. Everlaſting Tor- 
ments mult ſpring up inceſſantly from Guilt and 
moral Evil in the Mind of the one; and ever- 
laſting Delight from the Light of Life, and 


the Beauty of Holineſs in the Mind of the 
— Joſun Ihe” or" Og 
And 


- 
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And indeed, as all rational and moral Per- 
ceptions are intirely in the rational or ſpiritual 
Man, and ſpring up there immediately from 
the Approbation or Diſpleaſure of God, in whom 
Man has his Being, tis impoſſible for the 
Death of the Body, on which they have now 
no Dependance, to put an end to them; as 
will more fully appear, by taking a view of 


- Death... : 


DEATH is only a Separation Death, what 2. 
of the Soul from all bodily Eu- | 
Joyment, and thereby from. all , vital, Commu- 
nion with the outward or ſenſual World; ſo 
that a Man ceaſes to be a living Member of the 
outward World. 


But tho“ the Body, or mediate Powers of Ter 
ceiving and conveying outward Objects is becom 
uſeleſs ;; yet the rational or inward Man, create 
to enjoy God, and rational Objects, is not 
extinguiſhed, That ſtill perſonally . remains 
and exiſts in the rational or inward: World: 
So that a Man does not at Death ceaſe as à Per 
ſon to perceive; for tho' his Body when, unite 
to the Soul, might be the occalions of various 


Perceptions, yet it had no perceptive Power in 


itſelf; No! all Perceptions are in the Per- 
fon, or Mind, of Man; all Perceptions raiſed 
thro' the Eye, the Ear, Noſe, Sc. as well as 
thoſe through the rational and moral Powers, 
are all receiv'd by one and the ſame perceptive 
Power, and muſt be ſo, becauſe to fuppoſe 
a Man to have two, three, or four perceptive 
Powers, is ſuppoling him to be ſo many diffe- 
rent Perſons. | re 
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And as all Pererplion: lodge in the fame 
erceptive Power or Perſon, that Power muſt 
be of a“ ſpiritual Nature, becauſe it is impoſ- 
fible for the fame Perſon, or Particle of Mat- 
ter, to Think, to Meditate, to Hear, to 
Tafte; to See, or receive within it, Objects 
of a different kind, and ſome a thouſand times 
larger than itſellf. MY 
And therefore as the perceptive Power is 
ſpiritual, and in a diſtinct Being from the Body, 
in a Being that has diſtin? Faculties to receive 
Pleaſure or Pain, that has no Dependance 
upon Matter, or the Body, it as naturally and 
as neecſſarily continues, and perceives, when the 
T Body is dead as well as when alive, and can 
no more ceaſe to live, by the death of 'the Body, 
than it does by the % of any one Limb of 
Ve 
The Body is no more eſſential to the well. 
Being of the Soul, or it's Perceptions, than 4 
Body (occaſionally aſſumed,) is to the Being ot 
Well-Being of an holy Angel; fo that the ra- 
tional or inward Man (with his Treaſure of 
| Good or Evil in his Mind) continues as mach 
. in Life and Perception, without it's Body, as 
with it. , e e ee HE 3 


. 
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lt is impoffible for Matter to Think, Meditate, and 
Compoſe, which requite Freedom and Will; becauſe all ma- 
terial Motions are natural and neceſſary, and not free, and 
Matter itſelf impenetrable 
+ The 229 Natures of Soul and Body are independant from 
each other, not only as to their Nature, but as to their Ope- 
rations: Inſomuch, that as the Body has no occaſion for the 
Thoughts of the Soul to be moved ; ſo the Soul has no need of 
the Motions of the Body, to Think, or Perceive. 


AY * Which 


* 
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Which brings us to a clear a N 
view of a Man's State after — — 
Death; becauſe you here ſe·, 
chat alcho' upon Death a Man is divided from 
all further agreeable Communion with bit 
World, and his Body is become a loathſome 
and deteſtable Carcaſs in it, * he Perſonally 
lives. *Tis true, the outward, ſenſual, Man 
ae,; bur, the rational, inward, perceptive, 
Man '#ves, and appears in the ſpiritual, or 
other, World, juſt what he is; that is, he ap- 
peats filled eicher with ſpiritual objective Good, 
or ſpiritual objective Evil, which he inceſſantly 
beholds "intuitively, and accordingly is perpe- 
8 tually delighted, or perperually tormented 
F from his Treaſure of good or evil Actions 
within his own Mind, For Inſtance, 
If he, (che rational Man) be enlightned wich 
the Word, or Light, n tr 

and adorned with the amiable _ _ 
Graces. of Love and Holineſs, give. = 
his Mind then is filled with a de- beautiful Souls. 
lightful everlaſting Treaſure, an 
objective Good that cannot be extinguiſhed, 

Hereby he appears a beautiful, ' glorious, 
may exalted Being, like to the bleſſed Angels 
n Heaven. And it's impoſſible to be other. 
wiſe: Becauſe if the rational, or inward, Man, 
at Death, ' has the infinite Wiſdom, and Beauty, 
and Glory of, God's Laws, written and engra- 
ven in his Mind by the Holy Spirit; then, by 
the Eye of Reaſon, which looks inward, he 
muſt ſee ſee a Spring of infiritte Joy and Glory 
fixed eternally within his own Mine. 
© Or, in other words, if the Faculties of the 
rational and inward Man, are ſo improved and 

N prepared, 


prepared, as already, while in the Fleſh, to 
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receive and enjoy rational or heavenly Objects; 
then Heaven, or the Kingdom of Reaſon, be- 
comes opened to the Soul when delivered from 
it's Body, and the Light and Goodneſs of 


God, and the Joys of Heaven flow into it, in- 


Meaſures ſuitable to the Improvements. made 
in it's rational and moral Faculties; that is, 
it is juſt as well prepared to enjoy all the 
Delights of the rational World, as much as a 
Man abounding in Health, Wealth, and all 
earthly Bleſſings, is prepared to enjoy the De- 
lights of the ſenſual Worlc. 

And the Reaſon of that is evident; becauſe 
Man, in his original Creation, had the rational 
and moral Powers of his Mind, as much given 
him to enjoy rational and heavenly Good, in 
the ſpiritual and inward World, as he had the 
ſenſual Faculties of his outward Man given 
him to enjoy ſenſual Good in the ſeriſual Life, 
or outward : World. | | 

Agreeable hereto, all that live rationally, 
j. e. Heavenly, and above this World, are 


(when out of it) above, with Chriſt -in Glory. 


3 But on the other 0 * that 
rb or wict- reject the Light of Life, and 
2 0 _ are led by ſenſual and outward 
| Things, and thereby have their 
Minds filled with ſpiritual Darkneſs, and moral 
Evil, and ſinful Pollutions, muſt at Death be 
in Miſery, and their Souls muſt become alto- 
gether as loathſome and deteſtable in the ratio» 


nal or ſpiritual World, as their corrupt, dead 


Bodies are in the ſenſual}; becauſe all theſe ſe- 


veral Sins, with their ruinous Effects, remain- 
ing in the perſonal or inward Man, have an 
| objectivo 
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objective Evil in them, which at Death will be 
like ſo many infernal Harpies, or real Devils, 
raging within, and rending and tearing the ra- 
tional or inward” Man, for ever. | 
Agreeably hereto, all who refuſe to be ru - 
led by the Light of Life, and live under earth- 
ly and ſenſual Government, muſt at Death be 
under the Earth, in Hell, becauſe their Na- 
ture (as compounded of Reafon and Senſe) is 
thereby inverted, or turned opt rarely 1 
the + higher part, Reaſon is fallen under the 
lower part, Senſe, and the Man ſettled. in Diſ- 
order and Confuſion ; 'ſo as nothing bur diſor- 
e derly and tormenting Ideas can be received by 
l him; nothing but ſuch diſorderly Percep- 
1 
1 


tions as ſpring up from a broken Bone, or the 
. eee >: e 8 nookg 
And indeed if Pain naturally ſprings 
| from the breach of one Limb; it muſt do mu 
| more ſo from a breach upon the whole Con- 
ſtirution. n BY, . 


* 
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_ ® Heaven is ſaid to be above the Earth, and Hell to be un- 
der it, not in a mathematical and local Senſe, but in a ras 
tional and moral Senſe ; that is, Heaven is higher in Digni- 
ty and Excellence of Nature than the Earth, and that Hell 4s 
lower and viler : f. e. Heavenly Beings are above, or higher 
in Excellence than earthly Beings, and the Devils or wicked 
Spirits, lower in their corrupt State than earthly Beings. 
7 Higher, not /ocally, but in Exce/lency of Nature ſo a 
Righteous Man is above a wicked Man as much as Reaſon is 
Bigber than Senſe, or an Animal is above a Plant. Agreeably 
hereto in the antient Prayer for Energumenoi —— Thou 
© that makeſt Satan fall from Heaven to the Earth as Light- 
% ning; not by a /acal Fall, but by a Fall from Honour to 

#* Diſgrace, becauſe of his voluntary Malice, &c. 


2. Secondy, 


E243 
2. Secondly, As a Man is a Compound of 
Reajon, as well as Senſe, and ſo Nen 
as well as a ſenſyal, Life; it by no means fol. 
lows that a Man dies rationally, when he does 
fenjually. . No! Tf 92 rational Man be ſettled 
in a val and delightful Enjoyment of rational 
Obs, and ſo 2 <0 partakes in a lower 
Free of * rational or heavenly Pleaſure, he 
17 at Death, be in Heaven, or a 
wy full 44 1 * gher Enjoyment of the rational 
Life ; the bodily'Death can't deſtroy the ratio- 
nal Life of the inward Man, whoſe Faculties 
and Objects are quite diſtinct from thoſe of the 
ſenſual Life. 
Bur if a Man be alread rationally dead, o 
as to have loſt all delightful Taſte 8 Percep- 


tion of rational Objects and moral Good, that 


is, if his rational Part be fallen under the Go- 
yernment of the ſenſual, earthly, or lower 
Part, then at Death he muſt be under the earth- 
ly part in Hell; that is, He muſt be in thg 
rational or Spiritual World, juſt like to a Man 
blind, deaf, taſtleſs, and full, of . incurable 
fiery Blains from head to feet in this; that is, 
- it” ſhort, dead to all the Delights both of Rea- 
fon and Senſe ; but not to their Pains and Tor- 
ments, 

Thus a Man by riſing and i improving in the 
rational or heavenly Life, gradual! riſes 
@bove the. ſenſual or earthly part into Heaven, 
or  angelical Life; but by falling down under 
the Government of the ſenſual or 29 Part, 
he gradually falls down under the + cart Part 
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1 * Heavenly and rational Pleaſure differ only i in Degree. 
n ot into 


* 
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into Hell; that is, into everlaſting Diſorder and 
Confuſion, or a diabolical State : So that the 
Righteous and Wicked, are juſt as different at 


Death, as the Angels of Heaven, and the Spi- 


rits of Hell. 
Again, the Righteous, at Death, are delivered 
from the burden of the Fleſb, and 
all painful Perceptions occaſioned 2 l * 
by it; but the Wicked are not; tormenting re- 
they ſtill have a tormenting Re- lation to his 
lation to their“ dead Bodies, in dead body, but 
their State of Corruption and ?? agg RO 
Loathſomeneſs ; they are bolden 1 
with the cords of their fins, Prov. v. 22. 
Now if Satan has ſuch a tormenting acceſs to 
Men's Minds, thro' their Bodies, when their 
Bodies are only diſordered by a little melancholy 
Blood, as to haunt, diſturb, and terrify, them, 
to ſuch a Degree, as to make them deſtroy 
themſelves. (as we often ſee. he does), then 
what amazing Anguiſh will he inject into the 
Minds of the Wicked from their Bodies, when 
they lie in compleat Diſorder, and the Corrupti- 
on of Death? How will he now inſult and re- 
oach them for their Treachery and Baſeneſs, 
boch to God, and themſelves. | 
And thus, as ſoon as the Spirit of Death en- 
ters into the Bodies of the Wicked, ſtops their 
Breath, and reſtrains them from acting out- 
wardly, he then darts his Sting into the Life 


„ 
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If the dead Body of à beloved Child, an Husband, or 
a ſincere Friend, be ſhocking and tormenting to a great 
gree; how infinitely more tormenting mult the eternal Loſs of 
a Man's own Body be ? 
| 5 of 
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of their Souls, and ſeizes them as his everlaſt- 
ing Slaves. | 

Their Horror and Anguiſh, now, is great 
and amazing, too great to be expreſſed by the 
Tongues of. Men or Angels! 15 

Horrible is the End of the unrighteous Ge- 
neration ! Horrible is their State when Death 
and Corruption, and their Conſcience preys 
upon them in their Graves, and they have 
no Company but Devils, and mercileſs Tor- 
mentors ! N | | 

Horrible is their State, when all within, and 
all without, is unmixed Evil ! 

This infallibly is the Caſe of the Wicked at 
Death; and I challenge all the Deiſts, and 
pretended Free-thinkers, or any others, to 
offer any thing like an Argument, to the con- 
trary. pn © 

Nay, they may as juſtly, and with as much 
Truth, deny, that their Bodies ſhall ever come 
into Corruption, as that their Souls, at Death, 
ſhall not come into this State of Torment. 
Nor is there any Knowledge, or ſure way of 
freeing Men, from falling into this State, but 
by the Wiſdom of God, even the Word of Life, 
who has already conquered Death. 

Which leads me to conſider, Verein the Dif- 


ference betwixt one Creature and another, as to 


Rank or Degree of Exiſtence, conſiſts ? and from 
whence it is, that Beings, naturally, of the 
ſame Rank, or Species, become ſo different, as 
ſome of them are fixed in endleſs Hap- 
pineſs ; and others of them in endleſs Mi- 


ſery * 


As 


| . 

As to the different Rank, State, n 

or Degree of Exiſtence, in Crea- R 

tures, that is founded in the of Creatures 

different Properties, or Faculties conſiſts, and 
of the Creatures themſelves, and the Reaſon why 
is not to be taken from any par- — = 
ticular Place they are in; Sup- ſome are in 
poſe, for inſtance, a Stone, a Happineſs, and 

Brute, a wicked Man, a good fome in Tor- 

Man, a good Angel, and an Went. 

evil Angel, all in the ſame Place, or beautiful 

Garden, enlightned by the Sun, and re- 
leniſhed with all Variety of Greens and 
lowers. - 

The Stone here, would be ſenſeleſs and taſte 
nothing ; becauſe it has no Faculties to enjoy 
any Pleaſure, 

The Brute would have an agreeable Senſa- 
tion ſtirr'd up in him, *tis probable, from the 
Light without; but neither Pleaſure, nor Pain 

from a Conſcience within, 0 
The wicked Man; He, with the * Brute, 

would have Pleaſure alſo from without ; but, 

then, it would be alloy'd with Grief, ſpring- 
ing inceſſantly from a corrupt Conſcience 
within, ; 

The righteous Man; He would have both 
outward and inward Joy. Joy coming from 
the Light without ; and Joy naturally and per- 


— 


— 


* You ſee here, that a wicked, irreligious, Man is in a 
Rank, or Order below the vileſt of Brutes ; Nay, as he has 
a Principle of Rebellion againſt God in him, he is viler than, 
the Duſt of the Earth: Hence, Hell, the abode of Devils, 
is ſaid to be ander the Earth, becauſe the Devils are below, or 
under, the Earth in Dignity. 
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tually ſpringing from a good Conſcience 
wit hin. | 
The evil Angel, or Devil; He would ſtill be 
in Hell, becauſe his abuſed Faculties, or Powers, 
(like broken Bones, or putrified Sores) can let 
in nothing but unnatural and diſagreeable 
Perceptions, or the Diſpleaſure of the Crea- 
tor. | 

The good Angel; He would be in Heaven, 
becauſe his noble, ſublime, and unbiaſſed, Fa- 
culties, would conſtantly let in, and receive, 
the Love, the Light, and Goodneſs, of God 
every where, or in all Places. 

And thus the Difference of all living Crea- 
tures ariſes, from che different Faculties they 
are endowed with; all are in a Hhigber or 
lower Claſs, or Order of Beings, according to 
their different degrees of. Excellency in their 
Faculties. | 

But then, the Difference betwixt Beings na- 
turally of the /ame Rank, or Species, as to 
Happineſs, or Miſery, ariſes wholly from the 
Order, or Diſorder, of their enjoying Facul- 
ties, and good, or evil Treaſure, within their 
Minds. | 

Accordingly, all theſe Men, whoſe rational 
Faculties are in their enjoying Frame, and fo 
_ irradiated with the Light of Life, and adorned 
with the internal Beauty of Holineſs, partake 
inceſſantly of Goodneſs, and are noble Souls, 
or glorious Angel- like Beings in the Tpiritual 
World, when delivered from the burden of 
their Fleſh. But thoſe, who, on the other 
hand, have, by Sin, loſt the enjoying Frame of 
their rational Faculties, and dead to rational 
Pleaſure, and have nothing in their Minds but 

1 ſpiritual 
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iritual Darkneſs, and the inward Deformity, 
che ghaſtly Appearance of Sin and Cor- 
ption, are baſe and contemptible Souls in 
1 e rational World, deformed and ugly as 
Devils; and, in a word, Veſſels of Wrath, or 
erpetual Fountains, wherein Shame and Tor- 
2. dent ſpring up inceſſantly. 0 
Hence we juſtly ſay, a Man of true“ Wiſ- 
m and Probity, of Juſtice and Holineſs, is 
Man of good Principles; becauſe, upon put- 
Ing off the outward Body, theſe Principles let 
4 Ito the Mind the Light of Life, and the En- 
WDyment of Divine Goodneſs. | 
And, on the other hand, a Man of  Ig- 
Morance, Perjury, Pride, Revenge, Malice, 
Povetouſneſs, Intemperance, Impurity, Infi- 
3 elity, Prophaneneſs, or the like, is a Man of 
Principles; becauſe, if theſe Principles be 
i the Mind, or inward Man, at Death, they 
vill be ſo many Inlets of Shame and Torment 
Ro all Eternity; they will be ſo many incu- 
Fable Wounds in it, ſo many helliſh Ghoſts 


able Flames kindled within, by the Wrath and 
Juſtice of the Almighty. - | 
Agreeably hereto, all Men, even from na- 


Mind, - muſt, and will, allow a real Difference 
betwixt a righteous and wicked Man, betwixt au 


— T * 


* 'Tis impoſlible for theſe Virtues or Vices to reſide in Haix 
Veins, or Particles of Matter: No, they muſt be in the nati- 
onal and moral Nature, in the Mind, or inward Man. And 
accordingly, if we call a Man a Lyar, or Villain, we do not 
wound his Body, but pierce, and wound, his Mind; we 
touch and move the inward, and not the outward, Man ; we 
ſpeak to the Perſon, or inward Man, and not to his Body, to 


* 


which it cannot be applicable. — 


innocent 


prey ing upon it; in ſhort, ſo many inextinguiſſi- 


tural Dictates, and unavoidable Suggeſtions of 


* 
„ 
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innocent Abel, and a bloody Cain, betwixt a 
righteous Noah, and a corrupt Generation, be- 
twixt a juſt Lot and filthy Sodomite ; in ſhorr, 


betwixt upright, honeſt, religious, Men, and 
Robbers, Villains, and Murderers. 


cannot deny a difference, and a great dif- 
ference too, betwixt the Men I've now men- 
tioned. we | 
But whence does the Difference ariſe ? it 
cannot proceed from Riches, Power, or any 
outward Circumſtances; nor can it lie in the 
fleſhly Limbs and bodily Features, or outward 
Man, and therefore it muſt lie in the inward, 
or rational, Man, or ſpiritual Perſon ; that is, 
ht in that Glory of Light and Holineſs that 
0 adorns and delights the Minds of the Righte- 


A Man, without doing violence to himſelf, © | 


0 ous, on one hand, and the Ignominy and Wa 


1 Pollution of Sin and Guilt, that debaſes and 
torments the Souls of the wicked on the 
other. 

; In ſhort, the great Difference 

f Wherein * the (as to Excellence of Exiſtence) 
difference be. betwixt a righteous and wicked 
twixt a righte- M lies h . 
ous and wicked all, les nere: : 
Man confiſts ? A righteous Man's Actions 
| are good, and of a beautiful 
Form ; and as ſuch are eternally united to his 
Mind, and fo have an objective Delight in 
them, affecting the Mind with inceſſant Joy 
and Glory. 

On the other hand, a wicked Man's Actions 


are black and evil, and are eternally * united 


9 


- ® Evil Actions, in their guilty and direſul form, reſide in 
wieked Souls after Death, in the ſame diſorderly, tormenting, 
manner, as broken Bones reſide in the living Body. 
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o his Mind, and ſo have an objective Evil in 
hem, affecting the Mind with inceſſant Shame 
and Torment, and render the inward Man 
Edeteſtable and loathſome ; inſomuch that was 
Jan old deiſtical hardned Sinner to have, on 
Ja ſudden, his Head turn'd into the Shape of 
that of a Goat, his Hair into Vermin and 
Spiders, the ſmell of his whole Body into a 
Ja more noiſome and incurable Stench than a 
thouſand Carrions, his Arms and Legs into 
9 nts, and his Toes and Fingers into ſo 
many different Heads to them; his Body filled 
with fiery Blains, and Toads croaking within 
him, ſuch a Man would not ſtand ſo low and 
contemptible in the outward World, as he 
really does in the inward World; 
vot half ſo naſty and loathſome Flardned Sin. 
ners are 10atnhs» 


in the ſenſual World, as he really ſome, naſty, 
is in the rational or ſpiritual Beings. 


World: The Reaſon is obvious, 

| becauſe, as a hardned Sinner, he has within 
his Mind, the Seeds of all Deformity, Naſti- 
neſs, and Pain. : 

Hence we ſee the true Cauſe of ſome Mens 
murdering themſelves : They are ſo deteſtable 
and loathſome within their Minds, or inward 
Man ſo corrupted, or debaſed by the Polluti- 
on of Sin within, that they cannot bear the 
Deformity of their own inward Vilenels. 
| Hence alſo we may diſcern the . 
true Cauſe of that great Diffe- The Difler- 
rence, that frequently appears bee 

| tween 


* What a vaſt Difference may we diſcern between Fob 
and Judas, David and Achitophel, in the Days of evil? The 
two Men of God being formerly enriched with his Favour 
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[32] 
tween the Righteous and Wicked in the cloſe of 


their earthly Pilgrimage, or hour of Death, 


when things temporal and things eternal ſtand in 
the irueſt Light. | 
The Righteous then, whoſe Evidences for 
Heaven are clear, rational, and well-grounded, 
have a Tide of Joy ſpringing up in their 
Minds beyond Expreſſion, ſomething more 
moving and ſatisfactory than any one can 
imagine, but they that. perceive it, When they 
are juſt entring upon the promiſed Land, the 
Splendor of the erernal Day dawns upon them, 
and ſhines through the breaches of their ſhat- 
tered Bodies, and raiſes, - in the inward Man, 
fuch Earnefts of Happineſs, ſuch Foretaftes of 
Joy, ſuch evident Declarations of future Glory, 
as ſupports and comforts them in their laſt 
Agonies, and enables them to paſs through 
the Valley of the Shadow of Death in Peace 
and Triumph. | 1-0-5 41 
On the other hand, the Wicked at Death 
(if their-Conſciences are awake) are in the ut- 
moſt Confuſion ; their Minds are then terrified 
with the ghaſtly Appearance of their paſt * 
Sins, their | Fancies with ſtrange Terrors, 
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and Familiarity, reſign'd with Patience ; but the Spirits of 


the other two falſe Men, in the time of Trouble, were ſo 


overwhelmed with Guilt and Grief, that they both hang'd 
themſelves. 


Nothing ſo terrible to the Mind as Sin, when it ap- 
rs in it's true and helliſh Form. 
+ I have been preſent with ſome wicked Men in their laſt 
Hours, when almoſt every moment they have been frighted 


with ſuch dreadful Appearances, and terrible Images toit hin, or 


in their inward Man, that they could not rightly attend to 
any thing elle, | | 


they 


r 
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they ſee inwardly frightful Images and direful 


Shapes. 

They feel, (to their Amazement) the De- 
vils urging their — Souls from the 
fond Embraces of their Bodies, and the Word 
of God, in it's condemning Power, piercing 
into the very Center of their Souls. 

And now, What State on this Side Hell 
can be more dreadful, than that of thoſe dying 


Wretches who cannot look backward into Time, 


without Remorſe, or forward into Eternity with- 
out Deſpair, | 
The Truth and Reaſon of this will appear 
more fully from the following Conſideration : 
God, in whom all Beings exiſt, is an uni- 
verſal, omnipreſent, Good, and, as ſuch, is al- 
ways enjoy'd by the Holy Angels. Theſe high 
and glorious Beings draw their Ideas imme- 
diately from the Fountain of Light and Good- 


* neſs, without the Interpoſition of any groſs 


Medium. 
This ariſes wholly from the Excellency and 


Purity of their Faculties. 


| Holy Men alſo enjoy God every where, 
tho? thro? the groſs Medium of Fleſh, and ſo in 
a Degree infihitely lower; but in Proportion 
to their Faculties, or in Meaſures ſuitable to 
the Light and Purity of their Minds. 

The Devils, and wicked Souls, have no Fa- 
culties, in order to taſte of, and enjoy, this 
omniprefent, infinite, Good; but, on the con- 
trary, are naturally affected with Torment by 
him every where, ſo that in all Infinity there is 
no Reſt to wicked Ghoſts, Iſai, lvii. 20, 21. 

So that you ſee the ſame infinite, omnipre- 
ſent, living, Good, the ſame Divine Being, 
18 "=" affects 
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affects all rational Creatures (exiſting in him) 
differently, according to the Order or Diſor- 
der, the Purity or Impurity, of their Facul- 
ties, ſo as to be a Heaven to the one, and a 
Torment to the other. | 

Hence, as ſome affirm, Heaven or Hell, 
Happineſs or Miſery, are more properly a Na- 
ture, or State, than a Place; the one a State 
of Order, the other of Diſorder ; the one a 
State of Glory, Purity, and Enjoyment ; the 
other a State of 1gnominy, Impurity, and 
Torment. 

And now having laid before you, the infalli- 
ble Certainty of a future State after this: I will, 
by way of Concluſion, add a word or two, in 


order to help your Conceptions of it, by ſug- 


geſting to you ſomething, from whence your 


own Experience muſt allow the thing may be 


and that 1s as follows : 

In a Dream, the Senſes of the outward Man 
are all lock'd up, and as much dead as to the 
actual Perception of outward Objects, as a Car 
caſe buried many years; and yet the inward 
Man has Eyes to ſee, Ears to hear, a Noſe to 
ſmell, Se. and a rational Power awake to ar- 
gue and converſe, c. The Objects are real, 
ſo as to aße the Mind, or perceptive Faculty, 
as powerfully as when a Man is raiſed from 


Sleep. For inſtance, if ghaſtly Appearances 


ſtand before him, or if hideous Noiſes ſound 
in his Ears, or if he apprehends himſelf in 
Fire, or danger of being fallen upon, by wild 
Beaſts, or the like; all theſe, are as actually 
real, and as tormentingly affecting, during 
their continuance, as any Impreſſions of Senſe 
whatever. - And as all here is" ee 69g 
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ideal, it plainly dictates to us, that ſpiritual 
Pains may be both infinite and eternal; and I 
am capable of feeling the Pains eternally, as 
much as feeling them ove Hour; becauſe as 
they are purely Spiritual and Ideal, they can 
never ceaſe for want of Matter, as outward 
Pains may; i. e. the ſame Cauſe that keeps 
them in being for one Hour, may keep them in 
# being for ever. 
W This gives us ſome faint Reſemblance of a 
Perception of Things in a State 4/er Death. 
And indeed the Reſemblance is but fait ; 
for the Souls of Men upon Death are ummediatly 
in God, and then they muſt be affected thraugh 
every Organ, or Medium, of Perception, with 
real Good, or Evil, i. e. God muſt be an in- 
finite Good, or an infinite Evil to them; his 
& Goodneſs to Souls in Order, and his puniſhing 
& Juſtice to thoſe ont of Order, or unregenerate, 
| mult be working in them, in an infinite De- 
gree to all Eternity. | 
What J have delivered in the foregoing Pages, 
are, I do affure you, Sir! as plain and clear 
Truths to me, as that there is an Earth for 
Man to dwell upon, or a Sun to give Light by 
Day, and a Moon by Night. And the Im- 
preſs of thoſe Truths, as to the Subſtance of 
them, are ſo deeply ſtampt upon every Mind, 
that they cannot diſbelieve them till the Impreſſi- 
on 1s ſullied by Sin; and inward Corruption ſug- 
\ geſts the contrary Belief, as a preſent, but delu- 
| ſive, Remedy. 


n 


ruption always defiles a Man's Nature before he 
degrades it; and then, when a Man has de- 
baſed his Nature below the Brutes that periſn, 

his 


'Tis an infallible Maxim, that inward Cor- | 


Ow: £357 td 
his is guilty Mind hunts for en | | 


0 rove that. he is like them, 3 
perverſe Progreſs in this Finke gra ual. 
ly quenches the Spirit of God, a K the Mat 


into Senſe and Matter, and at laſt brings him 


to deſpiſe all the Directions of rational Light, 


and ſaving Knowledge, or, at leaſt; not to be 
any ways affected with them, © 

This I take to be the unhappy State of the 
Author, or rather Reviver, of that moſt ab- 
ſurd Error, of the Soul's Materiality e, and 
other Writers of the preſent, Age, who ſeem 
to have caſt off the Fear of God, and all Re 
gard to his holy Laws, and to be actuated 
wholly by Satan, and very buſy to promote 
his Kingdom, bringing upon. themſelves, and 
others, everlaliing Contempt and N e 
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*& The Soul of Man muſt be of a  afiotal; Giritual, 1 : 
moral, Nature, and diſtin from the Body; becauſe the Body, 
as purely material, can no more be the Subject, or Recep» 
tacle, of moral Good or Evil, than a Stone or a s 22 
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